How to unit Eurasia : some ideas of historical memory and culture
Today Eurasia attracts the attention of the international community, starting with the great powerful countries  and ending with small countries. In this part of the planet  are exist  91 independent state, 44 in Europe and 47 in Asia, which differ on a number of factors. 

World politics as a whole set of social practices and discourses aimed at the formation, development, design and research of international legal and moral standards, the structure of international -administrative bodies and forms of global governance, relationships and institutions of power ", tries to avoid conflicts of interest  of the members of the Eurasian  political process. However, could  regional, organically grown Eurasian political organisms  exist without conflict; could they  organize  an independent geopolitical units engaged in fruitful international cooperation?  . 

Today, the nature of the Eurasian political  system,  consisting of national states,  can not give a definite answer on this question. Russian Federation, China, the United States offer their own ideological concept of regional order in Eurasia. Discrepancies between these  political concepts largely delineate the boundaries of Eurasia as a geopolitical model. In this case, the result of this clash will be decisive for many political processes taking place in the world, as well as, in what direction they will develop in the future.
As geopolitical conceptual model of the XX century Eurasia is analyzed from different perspectives.  
I would like to focus on the  one point – what  is existential, partly non-political, system-forming  factor of  regional and subregional sistems of  Eurasia. The creation of various regional integrations and  its convergence - is a way that can ensure sustainable development on a global scale.
In diplomacy, there is such a thing as a climate of trust, the creation of which is the  necessary condition for effective cooperation. How to create a climate in the Eurasian space so as to preserve national historical and political identity of each country and each block, regardless of whose worldview geopolitical concept will be implemented.
  In my opinion the answer to these questions can be obtained in the course of consistent treatment of the phenomena of socio-cultural identity inherent in each regional Eurasia, subsystem,  then the phenomena of historical memory, collective memory and historical culture
(Western Eurasia and Small Eurasia (Russia and the Commonwealth of Independent States)
I

The problem of socio-cultural identity in the entire complex of socio-humanitarian knowledge is currently a key component. Discussions of the means of establishment of this identity are held in the broadest range of topics.  It is this identity primarily on the existential level unites the nation-states of Eurasia in the possible political blocks  and systems.
Four levels of socio-cultural identity could be identified as:

1  infrastructural, including the means of communication, telecommunication, financial system and retail trade;

2  institutional - law, norms of production behavior, education, church, etc.;

3  the level of everyday life as a communion of men and women, children and adults, the organization of a dwelling, family raising; means for feeling emotions, emotional expression, perception of the world around; 

4 mental level 
Ultimately  could be made a conclusion that

 “identity is a stable, vivid and a constant means of feeling emotions, thinking and social activity. Easily transmittable and clear. It is easily transmittable since it is well assimilated in the process of acculturation, is passed down from generation to generation. It is clear because it is always perceived as something specific, something that is not reducible to such things as life knowledge, habit or stereotype of behavior. It is something more. – D Dragunsky. 

But unfortunately the late understanding of identity is the two top levels — the level of consciousness and the level of feeling. 

Identified levels of formation of the socio-cultural identity are very important for understanding the causes of mobilization of the society around certain ideological dogmas and political programs.  

However the issue of socio-cultural identity can be discussed even further, within the context of relations between historical and collective  memory and  historical culture. 

_____________________________++++++_____________________

II
 Historical memory is an important mechanism, constituting political  history through the mental procedures of connecting the past, present and the future, so that to form a connected continuum of these temporal patterns. But it  is mainly focuses on our past rather than the future prospects of life.  So, makes the time a bit separated.  But  History is always more than just past events. It  does not simply preserve the meaning in the present, but also influence the establishment of contours of the future
Russia's foreign policy is based values of our past, of great civilization and sacred significance. 

 The phenomenon of "commemoration" as a political act: Relevant events is not due to past,  but ever-changing present. It holds a vital sense of the past facts. For example, a parade in honor of the victory, the restoration of the theater of operations during the war in 1812  help  to certify today's Russian political attitudes, goals and actions
III
But  at these moment arises the need to supplement the knowledge, formed on the basis of memory, with stronger arguments. – collective memory 

Historians postmodernists, based, as rightly observes A. Megill, at   Maurice Halbwachs work on collective memory, focused on how the collective memory forms the options  of the interpretations of the past, through which memory enters into  the tradition. At the same time they moved the center of attention in a pair of "history / memory"  from  the memory patterns to  politics. Representation of the past (the images and  the discourse) were considered postmodernists as symbols of strength and power of those who formulated them and made it public. This inspired numerous studies on the deconstruction of the myth, tradition, modernist conventions of discourse,  commemoration. The aim was to show how and why public memory  is constantly reviewed in order to serve the needs of the present
. 
IV
Historical culture - official historical culture includes study books, museums, memorials, exhibitions, etc.).  

Unlike historical memory the historical culture synthesizes past experience and prospects of the future. It allows not just for simple varied manifestations, as in case of historical memory, of symbols, which define, what people take as a reality of the world around and their own reality, but actually for correct understanding of such symbols. There are many such symbols in cultural life: experience, behavior, tradition. 

Historical culture is based on national, regional and local components. Any nation can only have a general future when it preserves its past in the form of general traditions, suitable for their transmission into the future.  Past becomes the moving power of the future. 

Disputes and disagreements, in the broadest sense understood as the “cultural wars”, always existed due to the fact that various individuals and groups of people possessed different, from each other, representations and emotions towards life, different fundamental values with relation to life, different views as how one should live the life. Thus, “cultural wars” cannot be overcome simply during a course of joint cooperative activity. We live our life in contradictions and must find ways to resolve them. We have to learn how to identify, study them and how to work with them.

 In this sense politics is of special significance. It is not only a mechanism for deriving compromises in contentious issues, but it is also a mechanism for regulating human behavior within a society, id.est. politics has an ethical dimension. 

V

So what is the most adequate foundation for the formation of national-cultural and  historical identity identity:

 1 historical memory,

 2 collective  
3  historical culture 
Or all together& 
In my opinion, “strong” - national cultural and  historical identity is formed, first of all, in the cultural process, i.e. in the historical culture. If such  identity is based solely on historical memory than it is a “weak” identity, unable to truly unite the nation and causing such nation to live with its head eternally turned back. However in the context of historical culture means for the formation of historical identity is characterized by logic of ethnocentrism, that is the logic of nationalistic conceptualization of historical identity.

 J Rusen identified three fundamental logics of this matter

1 Asymmetry in setting differences between own people and outsiders. The historical image of “us” is always filled with positive values : “we are the God’s children; we have reached high standards of civilized development; we are the true believers, etc.”. Image of “others”, on the contrary, is filled with negative values: “they” – barbarians, infidels, etc.”.  There is only one rule – in order to shine good light on the one group there is a need to shade the other group grey. By characterizing “others” as aggressive, dominant, strict, amoral, etc., “us” assumed completely different features. Rusen proposes to name this model of ethnocentrism as “negative ethnocentrism”. Positive evaluation of “us” seems very sound only if “we” positioned ourselves as the victims of violence of others. A halo of innocent suffering gives "us" an indisputable moral supremacy over “others”.  Thus the general trend of victimization in the historical culture of our time. This trend, inter alia, partially explains the fact why cruelty and violence charmed the western thinking and practice throughout the entire 20th century. 

2. Origin-oriented teleology. A history of any nation starts with some wonderful source, note with bright, positive meaning. Its further history illustrates the expansion of the content of this bright beginning, its preservation, multiplication and transition into the future. 

3. Spatial monocentralism: “we” live in the center of the world, and “others are marginal”. Quite illustrative, for this matter, is the name of PRC as Zhongguo, literally meaning: “middle state”. 

It is clear that ethnocentrism logic is followed by almost all ethnicities: “we” place the “others” onto the dark side, and “others” do the same to “us”, and this inevitably causes problems and conflicts.

 However one factor especially intensifies this conflict: many cultures conceptualize its identity though the use and absolution of universalistic attributes for themselves. They perfect the distinctness and individuality of its identity through the universal values, leading to mutual exclusion of cultures.  Thus state power often looks upon culture as a means of increasing its image, creation of favorable conditions for the influence of the public opinion of foreign countries, implementing, through culture, certain attitudes and beliefs. 

Often the instruments of culture are used for political demobilization of the population. From the mid past century cultural diplomacy became ever more used in essence for destructive purposes, in order to manipulate the public opinion, introducing the public consciousness with profitable, for certain political forces, views and representations. However this was no longer cultural diplomacy, but rather cultural expansion aimed at suppressing the seemingly weak cultures and also for cultural unification. Wide distribution of mass cultural products, conducted with the aid of these instruments, including commercial television and film products, simply put, “cultural imperialism” aimed to depolitize the society. To a certain extent this is a natural process. Global technical and economic progress, as well as  a process of global integration leads to a decreased value of national culture. Thus it would be wrong to point the guilt for global development for any one particular country or nation. It is actually completely opposite. All countries are exposed to influence of changes in the global culture. 

We live our life in contradictions and must find ways to resolve them. We have to learn how to identify, study them and how to work with them.

 In this sense politics is of special significance. It is not only a mechanism for deriving compromises in contentious issues, but it is also a mechanism for regulating human behavior within a society, so the . politics has an ethical dimension. 

�The most significant studies in this direction have been carried out  by Nora P. Les Lieux de memoire. (The Places of Memory) 3 vols. Paris:Gallimard, 1984-1992.  (рус. изд. П. Нора и др. Франция-Память, СПб, 1999.); Kammen M. Mystic Chords of Memory. N.Y., 1991; Zerubavel Y. Recovered Roots. Chicago, University of Chicago press, 1995.  
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